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Abstract 

This paper presents an historical-theological analysis of African contributions to global 

Christianity, from biblical times through the early church and into contemporary 

revival, exploring key implications for next-generation African Christians. The study 

dismantles colonial myths that Africa was spiritually barren before European 

missions. It vividly shows that Africans were present at the birth of Christianity. This 

writer avers that Africa must move from object to subject in the global Christian 

movement. The center of Christianity has shifted southward. Africa has the numbers, 

zeal, and now, the opportunity to be mission-sending.  However, there is a need for a 

shift away from mere numerical growth to deep, intentional discipleship rooted in 

biblical teaching and spiritual disciplines. The African Church should watch out 

against the snares of false gospels, such as prosperity theology and cultural syncretism, 

and embrace theological clarity and courage. Young African Christians, both at home 

and in diaspora, who are positioned to shape both the future of Africa and the global 

Church, should rise up beyond the stereotypes and objectification of Euromerican 

propagandists. They must embrace missional responsibility—to plant churches 

globally, engage in diaspora missions, send scholars to influence global theology, and 

stand as cultural interpreters of faith in a post-Christian West. From Orthodox 

Ethiopia to Charismatic Nigeria, African Christianity is diverse. The paper touches on 

this diversity and implies that unity in purpose is critical. Collaboration, not 

competition, should define African Christianity's next phase. Denominations must 

foster inter-church synergy in education, missions, and social engagement, to drive a 

coherent Gospel mission, especially as African Christianity steps into the global 

limelight. 

 

Keywords: Africa, Influence, Global Christianity, Missional Implications, Young African 

Christians. 

 

INTRODUCTION 

The premise of missiology in Africa has heavily been predicated on the so-called theology of 

the curse. The theology of the curse is based on the Euromerican myth that Africa is a dark 

continent inhabited by “dark-skinned backward people, the poorest of the poor, unintelligent, 

without culture, language, religion, civilization,” (Carey, 1891), who are spiritually benighted 

and blighted. This was the narrative that informed the expedition of European explorers and 

the missionaries who sailed around the coast of Africa (15th and 19th century) to enslave, 

subdue and convert to Christianity the perceived children of “Ham that inhabit the dark 

continent” (Gibellini,1994). So infective is this stereotype to Christian Africans themselves, 
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who though have been participants in this Christocentric movement, have, according to Kraft 

(1997) in his Foreword to Peter Falk’s book, The Growth of the Church in Africa, “been ‘in the 

dark’ concerning the dimensions of that movement” and obviously the significance of their 

role in development of the movement. Until recently, the treatment of the history of African 

Christianity (certainly moderated by Euromerican writers) has been limited to the arrival of 

Christianity in sub-Saharan Africa, leaving out the Church in Africa whose origins are traced 

back to the apostolic times.  

 

This paper therefore aims to highlight the role of Africans in the spread of Christianity, and 

explore its implications for the next generation of African Christians. While this may not be 

an extensive historical treatment, this writer intends to synthesize milestones in the 

development of Christianity from early beginnings attributable to Africa and Africans.    

 

Biblical Basis for the Role of Africa and Africans in the Spread of Christianity 

The term ‘Africa’ is not found in either the Old or New Testament. The word Africa comes 

from the Greek word Aphrike, which means ‘sunny’ or ‘without cold. The term was mainly 

applied to the Northern coast of the African continent regarded as an extension of European 

land (Adamo, 2006). Ethiopia or Sudan, Carthage, Libya, Egypt, Oceania, Cush, Nubia are 

some of the names used to refer to Africa. Naturally the most considerable part of Africa 

known to the Hebrews was Egypt itself, but Libya is regarded as being referred to under the 

names of Lehabim and Lubim (Ludim) (Gen 10:13; 2 Chron 12:3). Other portions of Africa 

known to the Hebrews were Cush or Ethiopia, and Put, whose inhabitants they regarded as 

belonging to the Hamitic stock (International Standard Bible Encyclopaedia, 2006). 

 

Young Jesus Flight to Egypt 

Perhaps a good place to start would be the flight of Joseph and Mary with the young Jesus to 

Egypt—most likely Alexandria (Matt. 2:13-15). Matthew characteristically alludes the event 

to the fulfilment of Hosea’s prophecy (Hosea 11:1), “Out of Egypt have I called my son.” 

Although the passage evidently refers to God's calling of the Israelites out of Egypt under 

Moses (Exodus 4:22-23), symbolically it prefigures His calling of Jesus from Egypt.  Matthew 

identified the experience of the Messiah with that of the nation of Israel. Israel was God's 

chosen ‘son’ by adoption as is Jesus the Messiah. In both cases the descent into Egypt and the 

return was important to the nation's providential history (Walvoord & Zuck, 2000, as cited in 

Biblesoft, 1988–2007). Similarly, it is significant that the Protagonist of the Christian faith had 

to take refuge in Egypt, an African nation of all the nations of the world. More importantly, 

this writer believes the experience was providential to African Christianity.  Whereas John 

may have rehashed the Jewish position in the words of Jesus, “…salvation is from the Jews”, 

almost certainly, it seems apposite to say salvation is from Africa. 

 

Simon of Cyrene 

Falk (1997) notes that Simon of Cyrene, who was compelled to carry the cross of Jesus is 

thought to have been converted to Christianity, because his sons, Rufus and Alexander were 

among those known to have been among the original recipients of the Gospel according to 

Mark (Mark 15:22, Rom. 16:13). Cyrene was in what is now Libya in North Africa and included 

a large Jewish community and devout Jewish pilgrims [both proselytes and Hellenistic Jews] 
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from throughout the Mediterranean came to Jerusalem during Passover (Keener, 1993, as cited 

in Biblesoft, 1988–2007). Simon may have been one of such proselytes to Judaism who came 

in from the countryside for the feast and happened to be passing by as Jesus was being led to 

the cross. The fact that Cyrenians were among those listed to be present at the Pentecost (Acts 

2:10) and were among those who brought the gospel to Antioch is an indication that 

Christianity had taken root in Cyrene as far back as the first century. It not unlikely that 

Simon’s family may have been the conduit for the Christian experience in Cyrene. According 

to Synesius of Cyrene (c. 370–c. 413), a Neoplatonic philosopher turned Christian bishop, 

whose surviving writings in Late Antiquity offers valuable insight into the Christianization 

of the Roman world, “there were half a dozen bishoprics in the area” (as cited in Falk, 1997, 

p. 26). 

 

The Ethiopian Eunuch 

Luke devotes a significant amount of space to the narrative of the conversion of the Ethiopian 

Eunuch (Acts 8:27-40), who according to tradition became an indigenous witness of the 

Christian faith in his own culture (Keener, 1993). Irenaeus of Lyons in his book Adversus 

Haereses (Against the Heresies), an early anti-Gnostic theological work (180 AD), wrote 

regarding the Ethiopian eunuch, “This man (Simeon Bachos the Eunuch) was also sent into 

the regions of Ethiopia, to preach what he had himself believed, that there was one God 

preached by the prophets, but that the Son of this God had already made His appearance in 

human flesh, and had been led as a sheep to the slaughter; and all the other statements which 

the prophets made regarding Him.” (as cited in Hubbard, 1962, p. 398). Shortly before the 

birth of [Jesus Christ] a native dynasty of females, holding the official title of Candace, held 

sway in Ethiopia, and even resisted the advance of the Roman arms. One of these is the queen, 

whom the Ethiopian Eunuch served (Acts 8:27). It is important to note that the Ethiopia 

referred to in this passage is not necessarily the same as modern Ethiopia. The region that the 

Bible refers to as Cush became known as Nubia, which the Greeks called Aithiopia. But today 

this region spans across southern Egypt and Northern Sudan. On the other hand, the ancient 

region of Abyssinia was much more southeast. This is where modern Ethiopia is now located.  

 

John Mark 

Earlier Christians in Alexandria held the tradition that Mark the evangelist was the founder 

of their church. This church that Mark founded was said to be the center from which 

Christianity spread throughout all Egypt, the nucleus of the powerful Patriarchate of 

Alexandria. According to Wood (1907), at the height of its influence, the Church of Alexandria 

oversaw approximately 108 bishops and extended its authority across six regions: Upper 

Libya, Lower Libya (also known as Pentapolis), the Thebaid, Egypt, Acadia (or Heptapolis), 

and Augustamnica. Eusebius of Caesarea, gives credence to this tradition: 

 

And they say that this Mark was the first that was sent to Egypt, and that he 

proclaimed the Gospel which he had written, and first established churches in 

Alexandria. And the multitude of believers, both men and women, that were 

collected there at the very outset, and lived lives of the most philosophical and 

excessive asceticism, was so great, that Philo thought it worthwhile to describe 
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their pursuits, their meetings, their entertainments, and their whole manner of 

life (Eusebius et al., 1870, Book 3, Chapter 5). 

 

North Africa and the Spread of Christianity 

North Africa played a significant role in the early civilizations of the world. Egyptian 

civilization was parallel with that of the Sumerians in Babylon. From the second millennium 

B.C. Egypt had intimate ties with Palestine and Syria. Throughout the ages Egypt has been in 

constant interaction with Middle East and Europe.  During the reign of Alexandra the Great, 

the city of Alexandria, gained prominence becoming the center of commerce. The place 

became home to many Jews, who built synagogues there, introducing the worship of Yahweh 

and the teaching of the Torah to the people. At the time of Jesus’ birth, a very large Jewish 

community lived in Egypt. Most likely one-third of Alexandria, was Jewish.  With a 

population estimated at about one million, it was one of the empire's largest cities. Alexandria 

included a well-to-do Jewish element, schooled in Greek thought (Keener, 1993).   

 

The strong presence of Jewish faith and scholarship in Alexandria contributed to the Greek 

translation of the Hebrew Scriptures between the 3rd and 2nd centuries B.C., a version known 

as the Septuagint, named after the tradition that seventy scholars carried out the work. The 

teaching of the Old Testament in Greek in synagogues in the cities of Egypt, especially 

Alexandria, was preparatory to the coming of Christianity. This translation was certainly used 

by the New Testament writers, as shown by their quotations. The Septuagint not only opened 

for the first time the "Divine Oracles" to the Gentiles and thus gave to the Old Testament an 

international influence, but it affected most vitally the Hebrew and Christian development 

(Easton’s Bible Dictionary, 2006).  

 

The Codex Alexandrinus, dating from the 4th to 5th centuries, was the earliest of the major 

uncial manuscripts to be acquired by modern scholars. It was obtained in Alexandria and 

gifted to the King of England in 1628 by Cyril Lucaris, the Patriarch of Constantinople. The 

Sinaiticus and Vaticanus uncials with many other most important Bible manuscripts—

Hebrew, Greek, Coptic and Syriac—came from Alexandria.  During the 4th century, ten 

councils were held in Alexandria, being theological and ecclesiastical center of Christendom 

(Cobern, 2006).  

 

The first theological school of Christendom was founded in Alexandria. It was probably 

modeled after earlier Gnostic schools established for the study of religious philosophy. It 

offered a three years' course. There were no fees, the lecturers being supported by gifts from 

rich students. Pantaenus, a converted Stoic philosopher, was its first head (180 A.D.). He was 

followed by Clement (202 A.D.) and by Origen (232 A.D.) under whom the school reached its 

zenith. It always stood for the philosophical vindication of Christianity.   

 

Another North African city in ancient times significant to the spread of Christianity was 

Carthage.  Carthage was a famous ancient city on the coast of Africa, founded by Phoenician 

colonists, and long the rival of Rome. Carthage dominated the area which is now known as 

Tunisia and Algeria. It was the seat of the powerful Carthaginian Empire, which fell to Rome 

in the 2nd century B.C. (McClintock & Strong, 2006). Christianity in this region was led by 
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bishops. Nearly every town and village in Carthage had its bishop. Many of the writers, 

martyrs and church leaders in church history were from this community.  

 

In Christian and ecclesiastical times, Carthage was the metropolitan of the proconsular 

province of Africa, and the seat of a bishop, having metropolitan authority over all the 

provinces of Church. It is significant to note that North African Christianity produced the first 

Latin-speaking churches in the world, meaning they tended to be of the upper class (Shelley, 

1995, pp. 31–32). 

 

Selected Africans who influenced the development of Christianity 

Pantaenus  

As early mentioned, Pantaenus was the pioneer head of the catechetical school in Alexandria 

(189A.D.). Historians are not certain about his nativity, but he was likely from one of the cities 

of North Africa. Eusebius (1870) writes about Pantaenus:  

 

… Pantaenus, a man highly distinguished for his learning, had charge of the 

school of the faithful in Alexandria. A school of sacred learning, which 

continues to our day, was established there in ancient times, and as we have 

been informed, was managed by men of great ability and zeal for divine things. 

Among these it is reported that Pantaenus was at that time especially 

conspicuous, as he had been educated in the philosophical system of those 

called Stoics. They say that he displayed such zeal for the divine Word that he 

was appointed as a herald of the Gospel of Christ to the nations in the East, 

and was sent as far as India. For indeed there were still many evangelists of 

the Word who sought earnestly to use their inspired zeal, after the examples 

of the apostles, for the increase and building up of the Divine Word… 

Pantaenus finally became the head of the school at Alexandria, and expounded 

the treasures of divine doctrine both orally and in writing. 

 

Tertullian  

Quintus Septimius Florens Tertullianus, anglicized as Tertullian (155 – 240 A.D), was a prolific 

early Christian author from Carthage in the Roman province of Africa. He was the first 

Christian author to produce an extensive corpus of Latin Christian literature. Tertullian was 

ordained a presbyter in the church at Carthage, North Africa, and began writing books 

addressing the issues facing the church of his day. In response to the heresy of modalism, 

which conflated the persons of the Father and the Son, Tertullian authored the treatise 

Adversus Praxean (Against Praxeas). In this work, he was the first to explicitly articulate the 

doctrine of the Trinity in Latin, using terms such as “Trinitas” (Trinity), “persona” (person), 

and “substantia” (substance). He emphasized that the Father, Son, and Holy Spirit are three 

distinct persons sharing one substance. (Tertullian, Adversus Praxean, as cited in Britannica, 

n.d.; Tertullian.org, n.d.). He discounted the Marcionite canonicity and defended every book 

of the epistles one by one against Marcion. He defended the use of the Old Testament by the 

Christian church, and demonstrated how to use the Scriptures to refute heresies. Gnosticism 

was a major threat to the church of his day, and Tertullian did more than anyone else to 

overthrow the influence of the Gnostics. (Got Questions Ministries, 2016).  
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Origen  

Origen (185 A.D. - 254 A.D.) was an African scholar born in Egypt. He became the head of the 

University of Alexandria at the age of eighteen, succeeding Clement of Alexandria. Among 

the ante-Nicene scholars, he was the greatest as a theologian and Bible scholar, he was famous 

for composing the seminal work of Christian Neoplatonism, his treatise On First Principles. 

Origen lived through a turbulent period of the Christian Church, when persecution was wide-

spread and little or no doctrinal consensus existed among the various regional churches. In 

this environment, Gnosticism flourished, and Origen was the first truly philosophical thinker 

to turn his hand not only to a refutation of Gnosticism, but to offer an alternative Christian 

system that was more rigorous and philosophically respectable than the mythological 

speculations of the various Gnostic sects. Origen was also an astute critic of the pagan 

philosophy of his era, yet he also learned much from it, and adapted its most useful and 

edifying teachings to a grand elucidation of the Christian faith (Internet Encyclopedia of 

Philosophy, 2016).  His textual works were instrumental to the development of Christian 

thought. He later moved to Caesarea, where the founded a new theological school because 

persecution in Alexandria.   

 

Athanasius  

Often called the “father of orthodoxy,” Athanasius stood at the heart of theological 

developments during the Nicene era. Although not formally affiliated with the catechetical 

school, his upbringing and education in Alexandria deeply influenced him. Born in Egypt 

between 296 and 298 A.D., he rose to prominence as one of the leading ecclesiastical and 

theological figures of the 4th-century church. He was also a bishop of Alexandria. His 

polemical work was majorly against the Arians who taught that Jesus was of different 

substance from God the father (Williams, 1987).   

 

Augustine 

Born in 354 in Tagaste, a provincial Roman city in North Africa, Aurelius Augustinus (354 - 

430) is often simply referred to as St. Augustine or Augustine Bishop of Hippo (the ancient 

name of the modern city of Annaba in Algeria). He was the pre-eminent "Doctor of the 

Church" according to Roman Catholicism, and is considered by Evangelical Protestants to be 

in the tradition of the Apostle Paul as the theological fountainhead of the Reformation 

teaching on salvation and grace. He was raised and educated in Carthage. His mother Monica 

was a devout Christian and his father Patricius a pagan. His father converted to Christianity 

on his death bed, which came from the persuasion of his wife. As a youth Augustine followed 

the unpopular Manichaean religion, much to the horror of his mother. His education and early 

career were in philosophy and rhetoric, the art of persuasion and public speaking. He taught 

in Tagaste and Carthage, but soon aspired to compete with the best, in Rome. (Brown, 2000). 

Prompted by Ambrose's sermons, Augustine moved away from Manichaeism, but instead of 

becoming Catholic like Ambrose, he converted to pagan Neoplatonism. In the summer of 386, 

in a garden, Augustine underwent a profound personal crisis and decided to convert to 

Christianity, abandon his career in rhetoric, quit his teaching position, gave up any ideas of 

marriage (much to the horror of his mother), and devoted himself full time to religion, celibacy 

and the priesthood (Theopedia, 2016). 
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The writings of the African church fathers did much in filling the historical gap between the 

New Testament period and the latter part of the fourth century. The leading men by pen as 

well as by voice formulated apologetic and polemical literature of the time in the face external 

persecution and internal heresy.    Many of the writings of these apostolic fathers became the 

antecedent for the statements of faith that was core to the Christian faith and thought.   

 

The Silent years of African Christianity 

North Africa wielded immense influence in the development of Christianity until the 

conquest of Islam in the 7th and 8th century A. D. According to Isichei (1995), the Islamic 

conquest marked a significant turning point for North African Christianity, leaving Egypt and 

Ethiopia as major Christian centers. The centuries that followed may be referred to as the dark 

ages of African Christianity, as no significant Christian activity was recorded in the region, 

except for the Coptic church of Egypt and in Ethiopia. The Ethiopian Church was 

administratively part of the Coptic Orthodox Church of Alexandria from the first half of the 

4th century until 1959, when it was granted its own Patriarch by the Coptic Orthodox Pope of 

Alexandria and Patriarch of All Africa, Cyril VI. The Ethiopian Orthodox Tewahedo Church, 

being one of the oldest Christian churches and a non-Chalcedonian Church, is not in 

communion with the Ethiopian Catholic Church, a Chalcedonian Church. Ethiopia is the 

second country only after Armenia to have officially proclaimed Christianity as state religion 

(in 333 AD) though some argue it may even be the first (Binns, 2016).       

 

The Fortunes and Future of Christianity in Africa     

The African Christian enterprise was revived between the 15th and 19th century with European 

exploration and colonization of the region, spreading its impact into the hinterland, made 

possible by the Niger expedition in 1841 based on the strategy of using native missionaries to 

evangelize the area.  In West Africa, the contributions of natives like Samuel Ajayi Crowther, 

J.C. Taylor, Thomas Birch Freeman, Charles Philips, and Simon Jonas among others gave fillip 

to the expansion and entrenchment of Christianity in Africa. Similarly, in other parts of Africa, 

Christianity made significant inroads into the interiors (Isichei, 1995). As of 2024, Africa is 

home to an estimated 734 million Christians across various denominations, a sharp increase 

from around 10 million in 1900. Over a relatively short period, Africa has shifted from being 

predominantly influenced by indigenous, traditional religions to becoming primarily a 

continent of Christians and Muslims, despite ongoing syncretism with traditional beliefs and 

practices. Christianity is the dominant faith in most countries in Southern, Southeast, and 

Central Africa, as well as in significant parts of the Horn of Africa and West Africa. 

Meanwhile, Coptic Christians represent a substantial minority in Egypt. A 2018 study by the 

Gordon–Conwell Theological Seminary found that Africa now has more Christians than any 

other continent, followed by Latin America and Europe (Verstraelen-Gilhuis, 1992; Shaw & 

Stewart, 1994; Johnson, Zurlo, Hickman, & Crossing, 2017; Mauro, 2018). 

 

Christianity is now one of the two most widely practiced religions in Africa. There has been 

tremendous growth in the number of Christians in Africa coupled by a relative decline in 

adherence to traditional African religions. Much of the recent Christian growth in Africa is 

now due to African evangelism rather than European missionaries. Christianity in Africa 
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shows tremendous variety, from the ancient forms of Oriental Orthodox Christianity in Egypt, 

Ethiopia, and Eritrea to the newest African Christian denominations of Nigeria. 

 

If demography is destiny, then Christianity’s future lies in Africa. According to the Pew 

Research Center's 2015 report, The Future of World Religions: Population Growth Projections, 

2010–2050, Africa is projected to be home to more than a billion Christians by 2050, making it 

the continent with the largest Christian population. This projection reflects the rapid growth 

of Christianity in Sub-Saharan Africa, driven by high birth rates and increasing conversions. 

It is important to note that this estimate does not account for African migrants living abroad, 

who contribute to the Christian diaspora. The explosive growth of the church across Africa 

represents a trend that far too few Christians in the West fully understand and that will likely 

reshape and over time transform the face of Christianity globally. 

 

Missional implications for the Next Generation of African Christians 

Having presented an historical-theological analysis of African contributions to Christianity, 

from biblical times through the early church and into contemporary revival, it is important to 

highlight its key implications for next-generation African Christians: The foregoing narrative 

dismantles colonial myths that Africa was spiritually barren before European missions. It 

shows that Africans were present at the birth of Christianity. Next-gen African Christians 

must reclaim a positive spiritual self-image, resisting Eurocentric and post-colonial 

theological inferiority. Africa has never been a mere recipient; it has been a key agent in gospel 

propagation. From Tertullian, who coined Trinity, to Origen, Athanasius, and Augustine, 

African thinkers shaped foundational doctrines of Christianity. African Christianity has a rich 

intellectual heritage that predates Western theological systems. 

 

Young African theologians should innovate from within their heritage, not merely replicate 

Western theology. Seminaries, churches, and universities should draw on this legacy to form 

contextual theology that speaks to African realities. With projections of over one billion 

Christians by 2025, Africa is not just a fertile ground for revival; it is a global spiritual force 

shaping the future of Christianity. This growth calls for intentionality: African Christians must 

prioritize discipleship, sound doctrine, and ethical leadership to prevent theological 

shallowness and exploitative religious trends (e.g., prosperity gospel excesses). 

 

This writer avers that Africa must move from object to subject in the global Christian 

movement. Africans are not just converts but missionaries, not just students but teachers of 

the gospel. The center of Christianity has shifted southward. Africa has the numbers, zeal, and 

now, the opportunity to be mission-sending.  

 

Young African Christians must embrace missional responsibility—to plant churches globally, 

engage in diaspora missions, send scholars to influence global theology, and stand as cultural 

interpreters of faith in a post-Christian West. From Orthodox Ethiopia to Charismatic Nigeria, 

African Christianity is diverse. Collaboration, not competition, should define African 

Christianity's next phase. Denominations must foster inter-church synergy in education, 

missions, and social engagement, especially as African Christianity steps into the global 

limelight. 
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Japa as a Divine Opportunity? 

In recent years, the phenomenon known as Japa—a Yoruba word meaning “to flee”—has 

become a defining narrative of young Africans. Facing economic hardship, insecurity, and 

limited opportunities, thousands of Africa’s best and brightest are migrating to Europe, North 

America, and beyond. The danger is not in the migration itself. The danger is in migrating 

without mission. What if God is allowing this exodus not just for survival, but for strategic 

influence? Historically, whenever Christians were scattered, the Gospel spread. Consider Acts 

8:1—after persecution broke out, believers fled Jerusalem, and in doing so, took the Gospel 

everywhere they went. If the early church’s scattering was divine strategy, then Africa’s Japa 

moment may also be a missional opportunity in disguise. 

 

Reframing Japa as Diaspora Mission 

Africa’s pastors and youth leaders need to offer their people training in cultural intelligence, 

biblical worldview, and ethical witness in secular societies. Young African migrants should 

not just seek greener pastures, they should plant spiritual seeds, as they build communities of 

faith in their new contexts. African churches must maintain spiritual connection and pastoral 

accountability with their diaspora members. They should send them out like missionaries, not 

just mourn their absence. Rather than a brain drain or spiritual loss, Japa can become a divine 

deployment—if the African Church disciples with intentionality. 

 

Africa’s Revival Is No Accident 

From the 7th century suppression of North African Christianity to the colonial disruptions of 

the 19th century, Africa has faced spiritual silencing. But today, a renaissance is in motion. 

 

By 1900, there were 9 million Christians in Africa. Today, there are over 650 million. By 2050, 

that number is projected to cross 1 billion. This is not just demographic data—it’s a divine call. 

Africa is not the last stop of the Gospel—it’s the launch pad of what is next. From Lagos to 

London, from Nairobi to New York, African Christians are being scattered like seeds. The 

Church in Africa should reframe the Japa phenomenon from an escapist agenda to a divine 

call to global witness.  

 

What Next-Gen African Christians Must Do 

The rising generation of African Christians stands at a defining crossroads. With the historical 

weight of early African Christianity behind them and the momentum of present-day revival 

before them, their response will shape not only the future of the continent but the future of 

global Christianity. Here are five critical calls to action: 

 

1. Reclaim Their Identity 

Next-generation African Christians must reject the inherited lie that Christianity is a foreign 

imposition. They are not spiritual orphans. Their story is rooted in the faith of Mark, who 

founded the Church in Alexandria; in Augustine, whose theological genius shaped Christian 

doctrine for centuries; and in the Ethiopian Eunuch, one of the first non-Jews to encounter the 

risen Christ. This is their heritage—deep, rich, and authentically African. By reclaiming this 

identity, they can walk with confidence and speak with authority in global Christian 

discourse. 
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2. Disciple for Depth, Not Just Numbers 

The exponential growth of Christianity in Africa is a cause for celebration—but also for 

caution. Without intentional discipleship, revival risks becoming superficial. African churches 

must invest deeply in biblical teaching, spiritual formation, and doctrinal integrity. Leaders 

must train the next generation not just to fill pews but to think critically, live ethically, and 

endure faithfully. Discipleship must go beyond Sunday services into mentorship, community 

accountability, and theological literacy. 

 

3. Think Missionally Everywhere 

Whether they remain on the continent or relocate to new lands through education, work, or 

the Japa wave, African Christians must live as intentional witnesses. A tech entrepreneur in 

Nairobi, a nurse in Germany, or a student in Canada—each can be a missionary in their own 

context. The next generation must embrace the idea that every believer is a missionary, and 

every context is a mission field. They are carriers of a global Gospel with local implications. 

 

4. Confront False Gospels 

The spread of the Gospel has been accompanied by the spread of distortions. Prosperity 

theology, hyper-legalism, and cultural syncretism have crept into many corners of African 

Christianity. The next generation must develop the theological backbone to discern truth from 

error, and the spiritual courage to stand for Christ-centered, Scripture-anchored faith. They 

must be equipped to challenge teachings that prioritize material gain over spiritual growth, 

or that dilute biblical truth with traditional superstition. 

 

5. Collaborate Across Borders 

In a continent rich with denominational diversity, the temptation toward rivalry is real. But 

the mission is too urgent and the harvest too ripe for turf wars. Next-gen African Christians 

must model a new way forward: one marked by unity in purpose, collaboration in mission, 

and partnership in prayer and resources. Networks of Spirit-filled, Gospel-preaching 

churches—across languages, tribes, and denominations—will be the true engine of Africa’s 

global Christian impact. 

 

CONCLUSION 

It is gratifying that Africa and Africans have been very significant to the spread of World 

Christianity. This is why the next generation of African Christians must rise up beyond the 

stereotypes and objectification with which Euromerican propagandists have typified them, 

and take their rightful place in the commonwealth of Christianity.  Research shows that the 

future is bright far from the blight of an imagined ‘dark continent.’ Africa may indeed be the 

torchbearer for the brightness of Christianity to the world.  Africans must cease seeing 

themselves as tourists in the Christian story.  
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